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Based on the classic Christian translation of Zechariah 12:10-12 many Christians believe this is a 
prophetic proof-text of Jesus’ crucifixion.  According to them it appears to say that the Jewish 
people will look upon God whom they pierced. 

 
  "I will pour out on the house of David and on the inhabitants of Jerusalem the Spirit 

of grace and supplication, and they will look onto Me whom (et asher-  את  אשר)  they 
have pierced and they will mourn for Him as one mourns for an only son, and they 
will weep for Him like the weeping over a first born. 

 
   In that day there will be a great mourning in Jerusalem like the mourning of 

Hadadrimmon in the plain of Megiddo, and the land will mourn every family by 
itself; the family of the House of David by itself; and their wives by themselves; the 
family of the House of Nathan by itself; and their wives by themselves..." 

 
 
The Christian translation and reading of this passage is problematic for a number of reasons. 
 
First, the words "Me" and "Him" makes it quite obvious that the text is speaking of two different 
subjects. If it was the same subject, it should have said, “They will look toward Me who they 
pierced and mourn for Me.” The gospel of John 19:37, acknowledged this and therefore rendered 
the passage as, "they shall look on Him whom they pierced." This New Testament mistranslation 
of Zechariah in and of itself demonstrates that the New Testament is not infallible. 
 
Second, Christians interpret this passage as a future event that will occur at the second coming. 
However, the Gospel John states that Zechariah's prophecy was already fulfilled at the time when 
the Roman soldiers pierced the side of Jesus.  
 
 As it says in John 19:36;  
 

"For these things came to pass that the scripture might be fulfilled."  “They (the Roman 
soldiers) shall look on Him (Jesus) whom they (the Roman soldiers) pierced.” 

 
John clearly saw the two different subjects of Zechariah's passage as Jesus and the Roman 
soldiers. 
 
Third, there is an additional problem in this passage. The Hebrew words "et asher" (את  אשר)   
(translated as “whom” by Christians) are not found very often in scripture. When they do occur 
together the phrase is read as "that,”  “what,  “that which,” "or “concerning that" rather than 
"whom". You can see this by reading the Hebrew original of.  
 

“Remember what (את  אשר) Amalek did to you by the way, when you came forth out of 
Egypt “                                                                                Deuteronomy  25-17 

 
 

 “And I will put my spirit inside you, and I will make it so that (את  אשר) you follow my 
statutes, and you shall keep my judgments, and do them. “            Ezekiel 36:27                                                                                    



 
(It is also interesting to note that the Septuagint does not translate "et asher" as “whom.”  Its 
translation does not at all resemble the Christian interpretation. The Septuagint says, “they shall 
look upon me, because they have mocked me, and they shall make lamentations for him.” καὶ 
ἐπιβλέψονται πρὸς μέ ἀνθ’ ὧν κατωρχήσαντο, καὶ κόψονται ἐπ’ αὐτὸν κοπετὸν ὡς ἐπ’ 
ἀγαπητῷ...)     
 
The correct translation of Zechariah 12:10 should be rendered as follows; 
 
 "they will look toward Me concerning that which was pierced and they will 

mourn for him"  
 
This is consistent with the two different subjects. By reviewing the context we can also 
understand what this passage is speaking about. Starting with the beginning of the 12th chapter of 
Zechariah the prophet speaks of a time when the Nations of the World will be gathered against 
Jerusalem to destroy it.  

 
“And on that day I will make Jerusalem a burdensome stone for all the peoples; all who 
burden themselves with it shall be grievously hurt. And all the peoples of the earth shall 
be gathered together against it.”                                             

          Zechariah 12:3 
 
Then God Himself will defend Jerusalem and destroy all of its enemies;  
 

“On that day God will defend the inhabitants of Jerusalem; and he who is feeble among 
them shall be as David on that day… And it shall come to pass on that day that I will seek 
to destroy all the nations that come against Jerusalem.”                                                                                                  

          Zechariah 12:8-9 
 
We are then told in verse 10, that at this point, G-d will pour out a spirit of grace and 
supplication toward the Jews.   
 
Grace is requested from G-d and supplications are directed to G-d.  So this new spirit will 
motivate the Jewish nation to look toward G-d concerning “him”, the collective Jewish martyrs 
who died in the battle for Jerusalem,1 prior to God's divine intervention in fighting our 
adversaries.    
 
The reference to Jews dying in battle is validated and pointed to by the scriptural description that 
the mourning in Jerusalem would be "like the mourning of Hadadrimmom2 in the Valley of 
Magiddo."  This refers to a similar mourning that took place after the death of King Josiah 
  .who was killed in battle with Pharaoh Neco in Maggido (יאשיהו)
 
 

 
1 See Hosea 11:1 for an example of the Jewish people described in the singular, as him. 
2 Although Hadadrimmon does not appear to have any connection to Meggido it hints to another case of mourning 
for someone killed in battle. As mentioned in I Kings 22:34-36 this refers to Ahab the son of Omri killed in battle by 
Hadadrimmon and the mourning for Ahab is referred to in verse 36 as “a cry went out in the camp.” The word 
Hadadrimmon is a combination of two parts of his a name as mentioned in I Kings 15:18-20, “Ben Hada the son of 
Tabrimmon… who sent the officers of his soldiers against the cities of Israel.”  
 



 
As is says; 
 

“In his days Pharaoh Necho king of Egypt went up against the king of Assyria to the river 
Euphrates; and King Josiah went against him; and he killed him at Megiddo, when he 
saw him. 
 
And his servants carried him dead in a chariot from Megiddo, and brought him to 
Jerusalem, and buried him in his own sepulcher. And the people of the land took 
Jehoahaz the son of Josiah, and anointed him, and made him king in his father’s place.” 

                                                                     2 Kings 23:29-30 
 
After King Josiah died and all of Judah and Jerusalem mourned for him, as it says:  
 

“Nevertheless Josiah would not turn his face from him, but sought an opportunity to fight 
with him, and he did not listen to the words of Necho from the mouth of God, and came 
to fight in the valley of Megiddo. 
 
And the archers shot at King Josiah; and the king said to his servants, take me away; for I 
am badly wounded. 
 
And his servants took him from that chariot, and put him in the second chariot that he 
had; and they brought him to Jerusalem, and he died, and was buried in the tomb of his 
fathers. And all Judah and Jerusalem mourned for Josiah. 
 
And Jeremiah lamented for Josiah; and all the singing men and the singing women3 speak 
of Josiah in their lamentations to this day, and made them an ordinance in Israel; and, 
behold, they are written in the lamentations.”  
                                                                                                   2 Chronicles 35:22-25 

 
This association with Megiddo demonstrates that in the same way that the Jews mourned over King 
Josiah who died in battle, so too will all the Jewish people in the future mourn over their war dead as 
one mourns for a great leader who dies.   Obviously this has not yet been fulfilled.  It hasn’t 
happened yet and this level of mourning did not occur when the Roman soldiers looked at Jesus. 
 
This view of a death motivating people to repentance is also consistent with the rabbinical view 
that if the Jewish people do not repent on their own, they will be motivated to repent by 
witnessing external events such as death of (משיח בן יוסף) Moshiach ben Yoseph, a reference to 
an anointed3F

4 leader who is a descendent of Joseph.  This repentance will elevate the Jewish 
people to a level worthy of the coming of Moshiach ben David of the tribe Judah. 4F

5 
 
This concept is found in the following Talmudic writings; 
 

 
3 Note that the men and women are lamenting separately as is also mentioned in Zechariah 12:12-14. 
4 The root of the Hebrew Moshiach means anointed and the context determines if it is an anointed king, priest, 
prophet, or sacred object. Nowhere in respected English translations is this word translated as “messiah.” 
Additionally, in Christian translations only in Daniel is this word translated a messiah which is inconstant with every 
other place where they acknowledge that is means “anointed.” 
5 Additionally, Moshiach ben Yoseph represents the Northern Kingdom of Israel whose first king was a descendant 
of Joseph) that will be reunited with the Southern Kingdom of Judah (Ezekiel 37). 



“It is well according to him who explains that the cause is the slaying of Messiah the son 
of Joseph, since that agrees with the Scriptural verse, ‘And they shall look upon me 
because they have thrust him through, and they shall mourn for him as one mourns for his 
only son.’”              Talmud - Sukkah 52a 
 
“For whoever weeps for a worthy man is forgiven all his iniquities”  

    Talmud - Shabbat 105b 
 

“If one commits a sin and is ashamed of it, all his sins are forgiven him” 
    Talmud - Berachoth 12b 
 
 

This concept is different from the Christian view of vicarious atonement. In fact, nowhere does it 
say that someone needs to know about the suffering of another individual or believe in that 
individual to benefit from his suffering,6 
 
In conclusion, and the context and correct translation makes it clear that is passage is not 
referring to Jesus. 
 
 
 
 

 

 
6 This suffering serves to motivate repentance or alleviate communal punishment by absorbing a larger portion of 
the whole. The suffering never erases someone else’s sin. That always remain the responsibility of the individual. 


